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but rarely taught how to believe, but had constantly taught how to live. His fundamental doctrine had been His own life, and the chief lesson of that life had been that Christ was the Son of God, not in a mythological sense, but in its deepest philosophical meaning, namely as the thought and will of God incarnate in a perfect man, as the ideal of manhood realised in all its fulness, as the Logos, the true Son of God. St. Bernard of Clairvaux also preached that a Christian life was the best proof of Christian faith. ' The reason,' he writes, 'why we should love God, is God Himself; the measure of that love is that we should love Him beyond all m easure V ' Even mere reason,' he cont inues, ' obliges us to do this ; the natural law, implanted within us, calls aloud that we should love God. We owe all to Him, whatever we are; all goods of the body and the soul which we enjoy, are His work; how then should we not be bound to love Him for His own sake ? This duty applies also to Non-Christians ; for even the heathen, though he does not know Christ, knows at least himself, and must know therefore that he owes all that is within him to God. In a still higher degree the Christian is bound to love God, for he enjoys not only the good things of creation, but of salvation also/
I.ove of Q-od.
This love of God, Sfc. Bernard continues, must be such that it does not love God for the sake of any rewards to be obtained for it. This would be mercenary love. True love is .satisfied in itself. It is
1 De diligendo Deo, col. 1:   Causa diligendi Demn Deus est, sine modo diligere.